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Srl guru tattva vijnana 


— The Guru-principle — 


Offered to 
the lotus hands 
of the most worshipable 
Sri-Srt Guru Maharaja 


Sri guru tattva vijnana 


the principle of $ri-sri guru 


Svayarh Bhagavan Sri Krsna defined the principle of Sri Gurudeva as follows to 
His dear devotee S11 Uddhava (Bhag. 11.17.27): 


acaryan man vijaniyan ndvamanyeta karhicit 
na martya-buddhydstiyeta sarva devamayo guruh 


Sri Bhagavan said: “O Uddhava! You should consider the dcdrya, meaning 
gurudeva, to be I Myself, and never disrespect him. Do not find faults in him, 
taking him to be an ordinary human being, for $1 Guru is the aggregate of all 
the gods.” 


guru krsna riipa hon sastrera pramane 
guru ripe krsna krpa korena bhaktagane 
(Caitanya Caritamrta) 


“The guru is another form of Krsna, that is proven by the scriptures. Krsna 
bestows His mercy upon the devotees in the form of the guru.” 

Through all this scriptural evidence, it can be known that Sri Krsna appears in 
this world in the form of the guru to extend His grace upon the devotees. This 
grace consists of the treasure of worshipping Sri Krsna, and the fruit of this 
bhajana is the treasure of prema which is bestowed upon the surrendered 
disciple. Yo’ntar bahis tanu-bhrtam asubham vidhunvann acarya-caitya vapusa 
svagatin vyanakti (Bhag. 11.29.6). Sri Uddhava told Sri Krsna — “O Lord! You 
remove all the people’s obstacles to bhajana in the form of sensual desires, 
granting them realisations about You, externally in the form of S1i Guru, who is 
giving instructions in spiritual truths, and internally in the form of the antaryamit 
(the inner overseer) as good consciousness.” Therefore, formally, Sit Gurudeva 
is as worshipable as Sri Krsna, but he is not the ultimate object of worship like 
Sri Krsna. The guru is the special devotee-manifestation of the Lord. 


yadyapi dmara guru caitanyera dasa 
tathapi janiye ami tahara prakasa 


(Caitanya Caritamrta) 


“Although my guru is the servant of Sit Caitanya, still I know him to be the 
Lord’s manifestation.” 

Sri Gurudeva must be known as a special manifestation of the Lord in the 
form of a mahd-bhdgavatottama (topmost saint) — this is the true form of Si 
Guru. In his Manah Siksa, Srila Raghunatha dasa Gosvami has written: sact- 
stinum nandisvara pati sutatve guru-varam mukunda presthatve smara param 
ajasram nanu manah — “O mind! You should always remember Saci-suta Sri 
Gaurasundara as S11 Krsna and $1i Gurudeva as Sri Krsna’s dearmost devotee!” 
Srila Visvanatha Cakravartipada has also written in his Gurvastakam: 


sdksad dharitvena samasta sastrair 
uktas tatha bhavyata eva sadbhih 

kintu prabhor yah priya eva tasya 
vande guroh sri carandravindam 


“All the scriptures proclaim Sxi Guru to be Lord Hari Himself, and the great 
saints also think like that, but he is also $17 Krsna’s dearmost devotee — I offer 
my obeisances unto the lotus feet of that Sri Gurudeva.” 

The purport of this is that although Sri Gurudeva is perceivable as Sri Krsna’s 
dearmost devotee, the disciple considers him to be the direct manifestation of 
Sri Krsna. If the disciple does not think like that, he might consider the guru to 
be an ordinary mortal being, and that will result into a great offence which will 
make all of his sadhana-bhajana fruitless, like the bath of an elephant. 


the necessity of taking shelter 
of the lotus feet of sri guru 


One who wants to worship the Supreme Lord must first of all take shelter of the 
lotus feet of Sri Guru. Bhajana-sddhana is far removed from one who does not 
take shelter of the lotus feet of $11 Guru, because this is the gate through which 
one enters to the path of bhakti. This does not only count for the path of bhakti, 
there is no practice in the world that does not require the shelter of a guru’s 
(teacher’s) feet! If it is necessary to accept a learned and experienced teacher to 
learn something in this mundane world, then it is needless to say that one needs 
to take shelter of the feet of a guru to learn bhakti, which is the highest form of 
wisdom in the spiritual world. Another special feature of devotional knowledge 
is that the merciful Sri Bhagavan has personally appeared within this world in 
the form of the Guru to teach bhakti to the people of the world. 

We have briefly discussed the guru-principle above. When the gravity 
(gurutva) of the guru-principle is understood, then there will be no more doubts 
about the importance of taking shelter of the lotus feet of Sti Guru. What is the 
intrinsic status of Sri Guru, what is the nature of guru and what is the auspicious 


result of taking shelter of Sri Guru’s feet? An ignorant person has different 
doubts about these questions on taking shelter of Sri Guru’s feet. Knowledge on 
all these guru-principles is acquired in the association of the sd@dhus. Without 
the company of the devotees of the Supreme Lord, the principle of gwru cannot 
be understood. Hence the scriptures and the great saints first of all advise the 
people who wish to do sdédhana-bhajana, and who desire the highest welfare, to 
associate with the saints. In Srimad Bhagavata, Lord Sit Kapiladeva has told His 
own mother Devahiti: 


satan prasangan mama virya sariwido 
bhavanti hrt karna rasdyanah kathah 
taj josandd asvapavarga vartmani 
sraddha ratir bhaktir anukramisyati 
(Bhagavata, 3.25.25) 


“When one attains the excellent company of the saints, topics that indicate My 
glories become like nectar for the heart and the ears. Anyone who lovingly 
relishes these topics, which are the swift pathway to the cessation of ignorance, 
will gradually develop faith, attachment and devotion for Me.” 

The purport of this is that by hearing topics on the Supreme Lord from the 
great saints, one first attains faith, then one attains the shelter of a genuine guru 
and engages in bhajana, as a result of which rati and prema gradually develop. 
By the Lord’s wish, the living beings have been wandering through different 
species of life since beginningless time and by the Lord’s grace they have 
attained this human body, which is the gateway to liberation from the repetition 
of birth and death. The most fortunate amongst these human beings will attain 
the association of the saints. While hearing topics of Sri Krsna from the mouths 
of the greatly realised devotees of the Lord, the heart, which is polluted by 
attachment to sense objects, will be somewhat purified, and one will realise that 
the body and everything related to it is temporary, and the ocean of temporary 
material existence seems impossible to cross. Then, the heart will become eager 
to cross the impassable and miserable ocean of material existence, which is filled 
with the crocodiles and sharks of lust and anger, to attain the eternally blissful 
lotus feet of the Lord and to find a suitable captain for the sturdy ship of the 
human body — Sri Guru. In Srimad Bhagavata, Sri Krsna has told Uddhava: 


nr deham adyan sulabham sudurlabhan 
plavan sukalpam guru karna-dharam 
mayanukilena nabhasvateritan puman 
bhavabdhin na taret sa atma-ha 
(Srimad Bhagavata, 11.20.17) 


“O Uddhava! This human body is the ddya, the root cause of all welfare, and 
sukalpa, expert in accomplishing its goal. The living entity attains this rarely 
attained human body, which is like an excellent boat with Sit Gurudeva as its 


captain. On top of everything, I am providing favorable winds to steer it in the 
right direction. A person who does not endeavour to cross the ocean of material 
existence despite receiving this body is destroying himself.” 

We have already discussed that in the company of the saints one comes to 
realise that one must take shelter of the feet of a guru. Thus we must 
understand that association with the bhaktas has not taken place if one has not 
realised the necessity of taking shelter of the feet of a guru. Wherever the 
association of the devotees is attained or is going on and there is no realisation 
about the obligation to take shelter of the lotus feet of Sri Guru, or such shelter 
has not yet been taken, we must understand that the real association of saints 
has not taken place yet, or that due to some mischief the results of association 
with the saints are not yet tangible. As long as the shelter of Sri Guru’s feet has 
not been attained, the fruit to be attained from the association of devotees is the 
taking shelter of the feet of Sri Guru. It is so because bhajana begins only after 
one receives diksa (initiation) and siksd (instructions) from a genuine guru. 


the characteristics of a sad-guru 


When a person wishes to be blessed with the fruits of sadhana bhajana and he 
desires to take shelter of the lotus feet of Sri Guru, it is absolutely necessary that 
he takes shelter of the feet of a genuine guru. When the guwru-potency awakens 
within a saint, he becomes known as a sad-guru. This gwru-potency awakens 
within a saint in the following way: Those who have removed the dirt from their 
hearts through their practice of s@dhana-bhajana, in whose hearts bhakti has 
awakened and who have become ornamented by saintly qualities such as 
compassion and kindness, their hearts melt when they see the misery the 
conditioned souls experience in the material world of mayd. By instructing the 
conditioned souls in the practice of bhajana, they destroy their miserable 
condition and they are eager to bless them by giving them the relish of bhakti- 
rasa. By the Lord’s wish, the guru-potency emanates from Him and appears 
within the hearts of such bhakti-siddha-mahdpurusas (His pure devotees). A 
person who covets devotion to the Supreme Lord is blessed by taking shelter of 
such a qualified and genuine guru. The characteristics of such a genuine guru 
have been described in Srimad Bhagavata (11.3.21): 


tasmad gurum prapadyeta jijndsuh sreyah uttamam 
sabde pare ca nisnatam brahmanyupasamasrayam 


“Therefore a person who inquires about the highest welfare should take shelter 
of the lotus feet of a genuine guru, who is sabdabrahma and parabrahma- 
nisndta, and upasamdasraya, or free from lust and greed.” 

Sridhara Svami writes in his commentary on this verse: sabde brahmani 
vedakhye nydyato nisndtan tattvajfiam. anyatha sansaya nirdsakatodyogat. 


pare ca brahmani aparoksanubhavena nisnatam. anyathd bodha satcarayogat. 
para brahma nisndtatva dyotakam aha upasamasrayam iti — “That the genuine 
guru is Sabdabrahma- nisndta means that he is a knower of the Vedic literature 
and a knower of the truth. If he is not, then he cannot remove the doubts of the 
disciples who take shelter of him. Then again he is parabrahma-nisndata, which 
means that He is a devotee, or that He is endowed with transcendental 
realisations about Sri Krsna. If he is not, then he cannot infuse realisations on 
bhajana within the heart of his disciple.” 

One may ask here: “We may be able to see that the guru is sabdabrahma- 
nisndta by seeing and hearing his scriptural knowledge, but how will we know if 
he is parabrahma-nisnata, or filled with transcendental realisations about Sri 
Krsna?” The answer to this is that he should be upasamdsraya, or devoid of lust, 
anger and greed. The heart of anyone who is enlightened by bhakti cannot be 
covered by the darkness of lust and greed and so on. Therefore the definitions of 
a genuine guru given by the sdstras are as follows: 

1) He is filled with realisations about the Personality of Godhead due to his 
firm faith and his firm adherence to the bhajana of the Lord. He has attained 
the grace of his own guru by being similarly devoted to his guru’s lotus feet. 

2) He is very learned in the Vedas and in bhakti-scriptures that outline the 
meaning of the Vedas, such as Srimad Bhdgavata. Thus he can destroy the 
doubts in his disciples. 

3) Because he has transcendental realisations about $17 Krsna, he has attained 
His mercy-potency. Thus he has become so powerful that he is able to bring the 
disciple onto the path of bhakti and infuse this power within him. 

4) He is not overcome by vices like lust and greed. 

A saint who is endowed with such attributes and who is filled with parental 
love for his disciples can attain the position of a genuine guru. Such a genuine 
guru is able to destroy different obstacles the disciple may find in his bhajana, 
bless him with prema and bring him to the lotus feet of Sri Krsna. On the other 
hand, a person who desires to be known as a guru may have many virtues, like 
high birth and so on, but if he does not have the abovementioned characteristics, 
he will not be counted amongst the genuine gurus. Therefore a faithful person 
who is eager to do Sri Krsna-bhajana should take shelter of the lotus feet of a 
mahdapurusa who is endowed with the right qualities, receive initiation into Sri 
Krsna-mantra from him and learn bhajana from him. 


the general characteristics of a sad-guru 


He is learned in the Vedas, has realisations about Sri Krsna, is most peaceful, 
surrendered in Sri Krsna-bhakti, understands Sri Krsna’s glories such as His 
being the benefactor of His devotees, has offered his heart to Sri Krsna, has a 
pure body (is free from disease or invalidity), has defeated the six enemies 


headed by lust, is deeply attached to Sri Krsna through his devotion, knows the 
immaculate path of the Vedic literatures, is approved of by the sddhus, has 
control over his senses and is in constant transcendental consciousness (brahma- 
nistha). (Hari-bhakti-vilasa, 1.32-35) 


the special characteristics of a sad-guru 


A guru who is born in a faultless and sinless family, is himself sinless and 
faultless, behaves as he should do, belongs to a certain dsrama, is free from 
anger, knows the Vedas and all other scriptures, has faith, does not find faults, 
speaks affectionately, is nice to behold, pure, nicely dressed, young, engaged in 
the welfare of all living entities, intelligent, prideless, satisfied, non-violent, able 
to judge transcendental truths, endowed with parental love, expert in pijd of the 
Supreme Lord, grateful, affectionate towards his disciples, able to punish and 
reward, practising homa-mantra, a knower of all kinds of arguments and 
counter-arguments, pure-hearted and merciful, is an ocean of glories. (Hari- 
bhakti-vildasa, 1.38-41) 


the speciality of the guru’s grace 


There is a slight difference between Sri Hari’s grace and Sri Guru’s grace. In the 
Upanisads it is described that “A person to whom Sri Hari wishes to cast a low 
glance will engage in evil acts, and the demons will receive contrary 
instructions.” However, the dcdrya wants to elevate everyone and engage 
everyone in saintly activities. He always speaks the right words everywhere. 
Therefore the grace of the guru is coveted: 


sastroktam dharmam uccarya svayam acarate sada 
anyebhyah siksayed yas tu sa dcaryo nigadyate 


“He who always presents the scriptural injunctions, who follows them himself, 
and also teaches others to act accordingly, is called an dcarya.” 


the means to attain a genuine guru 


Some people think that a genuine guru is very rare in this world and it is not 
easy to recognise and attain a genuine guru. Thinking like this, they do not 
endeavour to take diksd-mantra and thus waste the precious moments of their 
rare human lives. In this connection it must be said that when the Lord 
descends as the genuine guru for the benefit of the world, He is never hard to 
attain or unattainable for the genuine seekers of bhajana and those who are 
eager to take shelter of the genuine guru. Those, who give up crookedness and 
associate with saints with a simple and innocent mind for the cessation of their 


material miseries, earnestly taking shelter of the feet of a genuine guru for the 
sake of worshipping the Lord, praying to the Lord with an eager heart while 
hoping to attain the genuine guru , will certainly be blessed with the shelter of a 
genuine guru — of this there is not even the slightest doubt. Merciful Sri Hari 
will certainly provide good fortune and opportunities to such persons, who are 
so eager to do bhajana. 


shelter of the feet of sri guru 


The first three of the 64 items of bhajana that are described by Srimat Ripa 
Gosvamipada are guru padasrayas tasmat krsna diksadi siksanam visrambhena 
guroh sevd (Bhakti-rasamrta-sindhu, 1.2.74): 1) Taking shelter of Sit Guru’s 
feet; 2) Taking initiation into Sri Krsna-mantra and learning Bhagavata-dharma 
(the religion of worshipping the Personality of Godhead) from him; 3) Serving 
Sit Guru with faith. Guru-padasraya, diksd, gurura sevana_ (Caitanya 
Caritamrta). 

Guru-padasraya means that a person who wishes to do bhagavad-bhajana 
must live near Sri Guru’s feet for a while before taking initiation, and sincerely 
render service to him according to his wishes, so that the lotus feet of Sit Guru 
are pleased. In the scriptures, a mutual examination of guru and disciple is also 
described as necessary. In this way both guru and disciple can examine each 
other’s natures and qualifications. If this is not done, then they may both 
experience obstacles in their bhajana in the future. In other words, if the guru 
does not have the characteristics that are described in the sdstras, the disciple 
will inevitably experience obstacles in bhajana, and if the disciple is not 
qualified, then the guru will inevitably experience obstacles in bhajana. Not only 
that, this also has a very valuable result. When the sddhaka who is eager to 
receive diksd stays for a few days with the guru and engages in his service, he 
will also become qualified for both diksa@ and bhajana. On the other hand, the 
$ri-guru-tattva will melt with compassion when he sees the sincere service 
rendered to such a mahd-bhdgavata. The practising devotee fulfills a main 
human pursuit by attaining the diksa-mantra from the lotus feet of Sri Guru, 
whose heart is melting of compassion, being satisfied with his service. In this 
way the practising devotee will be blessed with the true relish of ambrosial 
bhakti-rasa. Here it is noteworthy that a mahdpurusa, who is endowed with 
extraordinary powers, can examine the qualifications of a disciple on mere sight, 
or can make an unqualified candidate at once qualified and can thus give 
initiation to a candidate at once. For such great persons there is no bondage to 
the above rules and regulations. This, however, does not apply to all ordinary 
persons. 


initiation 


What is meant with diksd, or initiation? In his Bhakti Sandarbha (283), Srimat 
Jiva Gosvamipada quotes the sastras to describe the glories of initiation: 


divyan jana yato dadyat kuryat papasya sanksayam 
tasmad dikseti sa prokta desikais tattva kovidaih 


“That which bestows divine knowledge and destroys all sins is called diksa by the 
dcaryas who know the truth.” 

Sri Jivapada adds: divyari jidnant hyatra srimati mantre bhagavat svaripa 
jnanan tena bhagavata sambandha visesa jfidanam ca — “Here divine knowledge 
means the knowledge about the Lord’s intrinsic identity which lies within the 


mantra, along with specific knowledge of the living being’s relationship with the 
Lord.” 


jiwvera svartipa hoy — krsnera nitya dasa 
krsnera tatastha sakti — bhedabheda prakasa 
(Caitanya Caritamrta) 


“The intrinsic identity of the living entity is that he is Krsna’s eternal servant. 
Being Krsna’s marginal potency he is both different and nondifferent from 
Him.” 

Although the living being is Krsna’s eternal servant, he has been averse to the 
Lord since beginningless time. Hence he has been swallowed by ignorance and 
illusion, and being under such illusion, he identifies with his false body, senses 
and mind. Forgetting his own intrinsic identity he calls his false body “I”, and 
forgetting his eternal relationship with Sit Hari, he becomes bound to his wife, 
children and money. 


krsna nitya dasa jiva taha bhuli gelo 
sei dose maya tara golaya bandhilo 
(Caitanya Caritamrta) 


“The living being has forgotten that he is Krsna’s eternal servant, and due to that 
fault maya has bound him around the neck.” 

In this way, although the living being is intrinsically a transcendental entity, 
he is bound by maya and wanders around in the miserable material world, 
reincarnating from one painful species of life to the other. Sri Guru mercifully 
slackens the bondage of mayd and infuses the spiritual energy of bhakti into the 
disciple’s heart, thus awakening his eternal and special relationship with Sit Hari 
— this is called diksa. 

Then again the mantra is the intrinsic form of the Lord, and by the grace of 
the sddhus and the guru, who are Sri Hari’s ka@runya-ghana-vigraha, the 
embodiments of His deep mercy, the Lord enters into the disciple’s heart in the 


form of the mantra to make his body, mind and life-airs transcendentally 
suitable for serving the Lord. Sriman Mahaprabhu Himself said: 


diksa kale bhakta kore atma samarpana 
sei kale krsna tate kore atma sama 
sei deha korena tara cid-anandamoy 
aprakrta dehe tara carana bhajoy 
(Caitanya Caritamrta) 


“At the time of initiation the devotee surrenders himself and at that time Krsna 
makes the practising devotee equal to Himself. The Lord then makes the 
devotee’s body transcendental and in this transcendental body the he can 
worship the Lord’s lotus feet.” 

It is easily understandable that those who know these glories of taking shelter 
of the lotus feet of a genuine guru and taking initiation, but still think that it is 
not necessary to take initiation and that chanting the holy name alone will 
suffice, will find so many obstacles and defeats on their spiritual paths. In truth, 
this is not endorsed by the Gosvamis. The sdstras and the sayings of the 
mahdjanas have shown the glories and the eternality of taking initiation, and 
from the ancient mahdjanas down to the present day s@dhaka-samdja (society of 
practising devotees) such purificatory rites have always existed. If someone 
knows this, but is still averse to taking shelter of the lotus feet of a genuine guru, 
it will result in an offence to the chanting of the holy name. It is not only an 
offence to the scriptures and the sayings of the mahdjanas, but it is also a sign of 
disrespect to the guru-principle — these two powerful offenses will be 
committed. 

diksa-mantra 


Of all the different mantras that have been mentioned by the sdstras in 
connection with diksa, the $1i Krsna-mantra is the most important, because Sri 
Krsna is the Original Personality of Godhead, the origin of all Personalities of 
Godhead. Of the three playgrounds of Sri Krsna, Vimdavana, Mathura and 
Dvaraka, the greatest attribute of Godhead, sweetness, is manifest in Si 
Vrndavana, where Sri Krsna plays like a cowherd boy. Therefore the mantras in 
connection with this Vrndavana-lild are the greatest. Then again the 10-syllable 
and 18-syllable Gopijana-vallabha mantras, which induce the topmost madhura 
rasa-lila, are the greatest of all. Although these mantras have all been written 
down in sacred books and publications, their japa will yield no fruit, as the 
mantra rust be received from a sad-guru. 

Some people also consider the 16-word, 32-syllable hare krsna maha-mantra 
as a diksd-mantra, but this harinadma mahd-mantra has not been counted 
amongst the diksd-mantras in any of the initiation manuals because if it is 
chanted out loud, how can it be counted amongst the diksd-mantras? At some 


places this harindma is being given in advance of the diksd to purify the ears and 
the heart, but this is not called diksa@. The question may be raised: When the 
hare krsna mantra is called the mahd-mantra, then will not perfection be 
attained by taking this mantra alone? The answer to this is that the hare krsna 
mantra is called the mahd-mantra because it is more powerful than any other 
mantra in bestowing prema. Still, if there is no fourth case ending (sampradana, 
dative case) and the rsyddi sadanga (six standard sequences that form a certain 
pattern of composition) are not there, it is not a diksa-mantra. One should know 
that before accepting diksd, the fruit of harindma-sankirtana will be the taking 
of the shelter of the genuine guru and his instructions on diksd, and after taking 
diksd the fruit of nama sankirtana will be prema. 


diksa-guru and siksa-guru 


The giver of the mantra is called the diksa-guru and the giver of instructions on 
bhajana is the siks@-guru. Srimad Bhagavata says: labdhanugraha dcaryat tena 
sa darsitagamah — “Taking the mantra from the Guru, one must receive the 
rules concerning the mantras and knowledge of the sdstras from him (tena).” If 
that is so, then it is understood that those whose duty it is to give diksd must also 
give teachings concerning the rules of practising these mantras. The aim of the 
Sastras is that one should take shelter of the lotus feet of a guru, therefore if one 
thinks that the genuine guru is not able to give instructions on how to perform 
bhajana one becomes stained with the offence of diminishing the gurw’s dignity. 
However, if the diksd-guru passes away before the disciple was able to receive 
instructions on bhajana from him, then one should accept a similar great saint, 
who is expert in bhajana, as a siksd-guru in the matters of bhajana, and serve 
and attend him like he is Sri Guru himself. The guru from whom one takes 
shelter in the life of bhajana to learn bhajana is called a siksa-guru. To bestow 
bhakti wpon the conditioned souls and to take them to Him, merciful Sri Krsna 
has appeared internally as the antaryami siksad-guru (the inner overseer) and 
externally as the dcdrya, who is the topmost bhakta. In Sri Caitanya Caritamrta 
it is described: 


siksa guru to jani krsnera svartipa 
antaryami bhakta srestha ei dui ripa 


“IT know the siksd-guru to be a form of Krsna, who appears in two forms — the 
inner overseer and the topmost devotee.” 

From these words it is learned that of the two, the antaryami and the topmost 
devotee, He who teaches as the antarydmi is not perceivable. He is called the 
caitya-guru, the teacher in the heart. He, who regulates the conditioned souls 
and gives them intelligence to act as the Paramatma, is not the regulator of the 


bhakta’s heart. Therefore He does not teach the devotee as the caitya-guru. The 
form of the Lord that is worshipped within the heart of the devotee appears 
within the heart of the devotee as the antaryami and teaches and engages him in 
the ways of loving Him in his own particular mood. And yet again, the topmost 
devotee who externally teaches the disciple bhajana in a tangible form, is also Sri 
Krsna as such. 

Some are preaching a philosophy which is not in any scripture, saying that one 
must take a siksd-mantra from the siksd-guru. However, there is no such a thing 
as a Ssiksd-mantra mentioned in the sdstras or by the mahdjanas. Let no one, 
therefore, be deceived by such an errant, un-scriptural theory. 


the service of sri guru 


It is not that the duties of the disciple end after he has taken diksd from the 
genuine Guru. There is a special need to serve Sri Gurudeva after taking 
initiation, because the satisfaction of Sri Gurudeva is the root cause of the 
satisfaction of the Lord and the destruction of all obstacles in bhajana for the 
sddhaka. Srimat Jiva Gosvamipada has written in his Bhakti Sandarbha: tat 
prasddo hi sva sva nand pratikara dustyajanartha-hanau bhagavat parama 
prasada siddhau ca milam — “The unwanted habits that are very hard to give 
up through one’s various own endeavours can be destroyed if the Guru is 
pleased with the disciple, and Lord Sri Hari will also be most pleased when the 
disciple pleases Sri Guru.” The purport of these words of Srila Gosvamipada is 
that when the practising devotee begins to make headway on the path of 
bhajana, then all kinds of powerful bad habits, cultivated in previous lives or in 
this life, stick up their ugly heads and disturb his sd@dhana-bhajana. 
Nevertheless, the sd@dhaka will not be able to transcend these bad habits on his 
own, although he may try to do that by various means. The only way to destroy 
these bad habits is to please Sri Guru. 

Also, the only way to please the Lord is to please Sri Guru. From this, it is 
understood that the root cause of bhajana-sddhana and the attainment of its 
fruit, the destruction of all kinds of bad habits and the attainment of the Lord 
with prema, is the satisfaction of Sri Guru — through the sincere service of Sri 
Gurudeva. From Srimad Bhdagavata it is also learned that all bad habits are 
destroyed by serving Sri Guru with devotion: 


asankalpajjayet kamam krodhan kama vivarjanat 
arthanartheksaya lobham bhayam tattvdvamarsanat 
anviksikya soka mohau dambhan mahad updsaya 
yogantarayan maunena hinsam kamadyanithaya 
krpaya bhitajan duhkam daivan jahyat samadhina 
atmajam yoga-viryena nidram sattva nisevaya 
rajas tamasca sattvena sattvam copasamena ca 


etat sarvam gurau bhaktyd puruso hyanjasa jayet 
(Srimad Bhagavata, 7.15.22-25) 


Sri Narada told King Yudhisthira: “O King! To give up lust one must give up 
one’s determination to enjoy, to give up anger one must give up lust, because 
when lust is frustrated, anger arises, and to give up greed one must see the evil 
of money and all things it can buy. Fear can be given up by constantly 
considering the truth, lamentation and illusion can be given up by considering 
what is material and what is spiritual, and pride can be given up by serving a 
great soul. When a vow of silence reaches perfection and all other topics but 
Krsna-kathd are given up, the mind becomes fixed. Violence is conquered by 
giving up endeavours for sense-gratification, suffering caused by other living 
entities can be mitigated by developing the quality of compassion, suffering 
caused by the elements can be mitigated by entering into samddhi and suffering 
caused by the own body and mind can be mitigated by practising the eight-fold 
path of mystic yoga (astanga-yoga). When the mode of goodness increases, sleep 
is conquered, along with the modes of passion and ignorance. In this way one 
practice destroys one bad habit, but the s@dhaka can conquer all these vices and 
obstacles together simply by being devoted to the guru.” 

In these words of Srimad Bhagavata we can see how special is the gravity of 
guru-sevd if we want to give up all bad habits. 


special guru-seva 


In Bhakti Sandarbha Srimat Jiva Gosvamipada has written: tatra yadyapi 
Saranadpattyaiva sarvam siddhyati .. . tathapi vaisisthya lipsuh saktascet tatah 
bhagavacchastropadestrnam vd srt guru-carandnan nityam eva visesatah sevarn 
kuryat — “Although the sddhaka achieves all perfection by surrendering to the 
Lord’s lotus feet, still if a person wants to attain special perfection, then he must 
always specially serve the guru who instructs him in the scriptures as well as the 
guru who initiated him into the Lord’s mantras.” 

Srila Gosvamipada uses the word visesatah (specially) in the phrase visesatah 
sevam kurydt to hint at special service to the guru. Special service means also an 
ordinary service. After taking initiation, the s@dhaka always engages in the 
worship of Sri Hari by hearing, chanting, worshipping the deities and praising 
the Lord. This also includes the formal worship and praises, etc. of Sit Guru. 
Therefore, wherever the chief items of bhajana are hearing and chanting the 
glories of the Lord, the worship and praise of S1i Guru is incorporated as a 
secondary item. That is called ordinary service to the guru. By worshipping the 
guru as an aspect of one’s worship of the Supreme Lord, the s@dhaka attains the 
fruit of prema. It is a rule in the kingdom of sadhana that worship of the Lord 
will be successful when it is endowed with sincere guru-bhakti. 


Then again, if a person is exclusively surrendered to guru-bhakti and fixed in 
guru-sevd, and keeps the worship and service of Sri Guru as the main item, 
while practising hearing and chanting about the Lord as a auxiliary item of his 
bhajana, it is called special guru-sevd. Then the service of the guru is the 
priority, or the angi, and the hearing and chanting of the Supreme Lord is 
secondary, or the aiga. This kind of sddhaka, who is especially fixed in his 
service to the guru, is called vaisistya lipsu by Srimat Jiva Gosvamipada. The 
Lord showers such a sddhaka, who is exclusively fixed in the service of his guru, 
with even more mercy (than a person who worships Him personally). In Sri 
Padma Purana, in the Sri Devahiti-stava, it is seen: 


bhaktir yatha harau me’sti tad varistha gurau yadi 
mamasti tena satyena sandarsayatu me harih 


“If I have more devotion for the guru than for Sixt Hari Himself, then because of 
this truth He will surely reveal Himself to me.” 

When Sri Guru is pleased, Sri Hari is naturally pleased. In Srt Vamana Kalpa 
it is seen: 


yo mantrah sa guruh saksat yo guruh sa hari svayam 
gurur yasya bhavet tustas tasya tusto harih svayam 


“The mantra is nondifferent from the Guru and the Guru is nondifferent from 
Sit Hari. When the Guru is pleased with someone, Sit Hari will also 
automatically be pleased with that person.” 


things to beware of while serving sri guru 


The sddhaka should be specially careful when serving $1 Guru, who is endowed 
with such great glories. Srila Thakura Mahasaya has said: sr guru carana padma, 
kevala bhakati sadma, bandon mui sdvadhana mane — “The lotus feet of S17 
Guru are the abode of pure devotion. I bow down to them with great care.” 
When the principle of Sri Guru is in any way considered an ordinary human 
being, the ndmdparadha of gurvavajna, disrespect for the guru, comes into 
being and will deprive the sddhaka of the great fruits of guru-sevd. One should 
beware of the following things: 

One should never contravene the words of $1i Guru. One should never violate 
the guru’s shoes, garments, bathing water, bed and other utilities. Do not 
pronounce Sri Guru’s name in a casual way. When there is a certain necessity, 
bow down, fold the hands and pronounce different reverential titles of the guru 
such as “astottara sata sri-sri” , “or visnupdda”, “prabhupdda” and so on, 
before pronouncing his actual name. Never imitate the gait, speech, voice or 
gestures of the guru. Do not spread the legs, place one leg over the other thigh 
before the guru or point the feet at the guru. Do not yawn, laugh loudly, spread 


out the fingers, sway the body or make one’s hands and feet or any other limb 
dance in front of the guru. When coming to the guru, do not sit down without 
his prior permission, but stand before him with folded hands. Do not lie down 
on a bed in front of $1 Guru. When staying in the presence of the guru, never 
go anywhere without his permission. Do not worship or praise anyone else in 
front of the guru. Do not explain the sdstras in front of the guru and do not give 
initiation without the permission of the guru. Do not control others in front of 
Sri Guru and do not chastise others in front of Sri Guru. Do not say anything to 
the guru that sounds like an order, do not make any gestures or hints in front of 
him, like flapping the hands or winking with the eyes. The rebukes and 
chastisements of the gurw must always be tolerated and must never be 
responded by hatred, ill will or envy. Never take anything from S1i Guru without 
telling him. It is also a cause of offence to remain silent in front of the guru, not 
to praise him or not to ask him any questions about bhajana. Even if the disciple 
has taken a mauna-vrata (vow of silence), he should not remain silent in front of 
the guru. 

Do not go to any place where someone is so envious that he slanders Sri 
Gurudeva or tries to diminish his glories. If by chance one hears blasphemy of 
the guru, one should block the ears, remember Sri Hari and leave that place. It 
is forbidden to associate with a person who blasphemes the guru, to live with 
such a person or even to see such a person’s face. When one sees Sri Gurudeva 
arriving, one must come forward and offer sdstaiiga dandavat (prostrated 
obeisances, also within the mind), and when he leaves, one must walk behind 
him. 

One must personally bring the water for washing Sri Guru’s feet and for 
bathing him, and one must personally massage Sit Gurudeva’s body, bathe him, 
anoint him with unguents like sandalwood pulp, wash his clothes and massage 
his feet. One must personally clean and anoint $11 Gurudeva’s house or room, 
and his yard. One must take bhagavat-prasadda only after offering it to Sri 
Gurudeva. One must always please Sri Gurudeva in a simple and loving manner, 
with a saintly heart, with body, mind and words, and with one’s house, wealth 
and one’s very life. A sddhaka who follows these rules and prohibitions in 
connection with $17 Guru will swiftly attain the ultimate result of Sri Guru-sevd 
in the form of loving devotion to the Lord’s lotus feet and thus become blessed 


and fulfilled. 
some things that should be especially noted 


In his book Siddhdnta Ratna, Sripada Baladeva Vidyabhiisana has written: esd tu 
bhaktis tan nitya parikaragandd darabhy-eddnintanesvapi tad bhaktesu 
mandakiniwa pracarati .. . sa tathabhitd nitya dhamni nitya parsadesu nityam 
cakasti surasarid iva tad bhakta prandlya prapatice’vatarati — “This bhakti is 


being promulgated from the eternal associates of Sri Hari down to the present 
day sddhaka-bhaktas like the current of the Mandakini-river (the celestial 
Ganga). Bhakti is always present within the Lord’s eternal associates within the 
eternal abode, and flows down to the mundane world through the drain of Sit 
Hari’s devotees like the stream of the Mandakini.” The purport of this is that just 
as the current of the Mandakini-river flows down from the Lord’s lotus feet to 
purify the three worlds — heaven, earth and hell — similarly bhakti, which is 
the essential faculty of Sri Hari’s transcendental intrinsic potency, flows down 
from Sri Krsna through the bhakta-prandlika (the devotee-drain, or guru- 
prandlika, the succession of Gurus) to reach the hearts of all the devotees in the 
world. The sddhaka attains this Sri guru-pranalt from the sad-guru. 

In the present particular age of Kali, Sriman Mahaprabhu is mercifully 
bestowing devotion impregnated with the sublime amorous rasa of Vraja, 
matyjart-bhava-sadhana, to the people of the world. Those who wish to become 
blessed by commencing this majijarit-bhava-sadhand, which is the 
unprecendented merciful gift of Sriman Mahaprabhu, should take shelter of the 
lotus feet of such a Gaudiya Vaisnava guru and receive the sri guwru-prandli and 
siddha-pranali from him, as a basis for doing bhajana. 

As a result of Sri Guru sevd and guru-bhakti, the sadhaka will easily be able to 
conquer all of his bad habits and become blessed; this we have already 
mentioned before. Sri Hari’s grace descends to the world in two streams — one 
is Sri Vaisnava and the other $1 Guru. Through the glorious association of the 
Vaisnavas, one learns about the obligation to take shelter of the lotus feet of Sri 
Guru, and by the grace of the Vaisnavas one actually attains shelter at the lotus 
feet of a genuine guru. By the grace of the Vaisnavas, we attain the priceless 
treasure of S1i Guru, who is the root cause of bhagavad-bhajana. Therefore, the 
sddhakas who desire to attain prema should equally serve Sri Guru and Sri 
Vaisnava. When the grace of the Vaisnava, who is the bhagavad-bhaktimaya 
vigraha, the full embodiment of devotion to God, and Sit Guru, who is 
bhagavad-bhaktimaya vigraha saksat bhagavad-avatara, not only the full 
embodiment of devotion to God, but a direct incarnation of the Lord as well, 
meet each other, the bhakti-sadhand of the sddhaka will reach fulfilment. 
Hence Srila Narottama Thakura Mahasaya has written: 


chdadiya vaisnava sevd, nistara peyeche kevd, 
anuksana kheda uthe mane 
narottama dase koy, jivdra ucita noy 


Sri guru vaisnava sevd vine 


“Who was ever redeemed without serving the Vaisnavas? This grief constantly 
rises within my mind. Narottama dasa says: ‘Life is not worth living without 
serving Sri Guru and the Vaisnavas.” 


Sri Bhagavan’s grace descends in two forms — Sri Guru and Sri Vaisnava. 
Service toward Guru and Vaisnava are both direct service to the Lord’s grace. If 
one is not there, the other remains incomplete. If guru is served but there is no 
eagerness to serve the Vaisnava, then the service of guru is not complete; and 
when the Vaisnavas are served, but there is no eagerness to serve the guru, then 
there is also no full service to the Vaisnavas. Therefore the genuine guru offers 
his surrendered disciple at the feet of the Sri Vaisnavas and orders him to be 
blessed with the association and the service of the Vaisnavas, and the genuine 
Vaisnava also orders the devotee who surrenders unto him to become blessed by 
engaging in the service of Sri Guru’s lotus feet. 

If the guru is so envious that he forbids his disciple to associate with a mahd- 
bhdgavata Vaisnava or to engage in his service, then the disciple should think 
that Sri Gurudeva is testing his devotion to the Vaisnavas, and should surrender 
to the lotus feet of S17 Guru, anxiously praying to him to revoke that order. If the 
guru nevertheless continues to give this order, then the disciple should consider 
this his own bad luck and worship this guru from a distance, taking shelter of the 
Lord’s lotus feet. However, he should not abandon such a guru or act in an 
unfavorable way towards him. If the guru becomes openly hostile towards the 
Vaisnavas, then such a guru must be given up, knowing him to be an avaisnava, 
and one must take shelter of the lotus feet of a Vaisnava guru again according to 
the rules. Srimat Jiva Gosvamipada has outlined this very clearly in his Sri 
Bhakti Sandarbha: 


yo vyakti nyaya rahitam anydyena srnoti yah 
tav ubhau narakam ghoram vrajatah kalam aksayam 

iti ndrada pancaratre. ataeva diirata evdradhyas tadrso guruh 
vaisnava-vidvesi cet parityajya eva - 

guror apyavaliptasya karyakaryam ajanatah 

utpatha pratipannasya paritydgo vidhiyate 
iti smarandt tasya vaisnava bhava rahityendvaisnavataya 
‘avaisnavopadistenal’ ityddi vacana visaydcca. 
(Bhakti Sandarbha, 238) 


“A person who speaks contrary to the morals enunciated by the Vaisnava-sdastras, 
and the person who hears such immoral teachings, will both live in a foul hell for 
eternity.” If an instruction of Sri Gurudeva is contrary to the sdstras, then the 
association of such a guru should be given up and he should be worshipped from 
a distance. If the guru is an enemy of the Vaisnavas, it is most auspicious to give 
him up altogether. The word dvesa (hatred) also stands for ninda (slander) — 
nindapi dvesa samah (Bhakti Sandarbha). This vaisnava-vidvesa, or slander, 
should be known to include the six kinds of vaisnavaparaddha. Therefore, an 
offender to the Vaisnavas is not qualified to be a guru, and he must be 


abandoned. A guru who is attached to sense gratification, who does not know 
what is to be done and what is not to be done, and who has departed from the 
proper path (by acting contrary to the bhakti-sdstras) must be abandoned. He 
has no Vaisnava-feelings, therefore he is an avaisnava (non-devotee). The 
scriptural saying “a mantra received from an avaisnava will drag one to hell” also 
shows that an avaisnava guru is to be abandoned. 

The following things must also be considered about the guru who is to be 
abandoned: If a guru performs sinful or reproachable activities, meaning that he 
hates the Vaisnavas or does not act like a Vaisnava, or that he proclaims himself 
to be God, or is averse to hearing and chanting the topics of Sri Krsna’s deeds, 
not experiencing the bliss arising from hearing and chanting Sri Krsna-lila. 
Again, out of false pride he becomes intoxicated by the praises offered to him by 
people and becomes contaminated day after day. One should give up such a 
guru and take shelter of a qualified guru. 


srt bhakta tattva vijiana 


— The Devotee-principle — 


Offered to 
the lotus hands 
of the most worshipable 
Srt-Srt Bhagavat-bhaktas 


srt bhakta tattva vijiana 


who is called a bhakta? 


Primarily, those who have devotion for God, Bhagavan, are called bhaktas. 
Srimad Riipa Gosvamipada has written: tad bhava bhavita svantah krsna-bhakta 
ittritah (Bhakti-rasadmrta-sindhu, 2.1.273) — “Those whose hearts are filled with 
feelings for Krsna are called krsna-bhaktas.” There are two kinds of krsna- 


bhaktas, namely sddhakas and siddhas. 


utpanna ratayah samyak nairvighnyam anupagatah 
krsna saksat krtau yogyah sadhakah parikirtitah 
(Bhakti-rasamrta-sindhu, 2.1.276) 


“Those whose rati (attraction) towards Krsna has awakened, but who have not 
yet become free from all obstacles, and those who are qualified to meet Krsna 
face to face, are called sadhakas.” 


avijnatakhila klesah sada krsnasrita kriyah 
siddhah syuh santata prema saukhyasvada parayanah 
(Bhakti-rasadmrta-sindhu, 2.1.280) 


“Those, who are free from all misery, such as ignorance and_ bodily 
consciousness, who are eternally engaged in their service to Krsna and who are 
always dedicated to relishing the bliss of love for Krsna, are called siddhas.” 

In the 11" canto of Srimad Bhagavata, the definitions of the topmost devotee, 
the mediocre devotee and the junior devotee have been described as follows: 


sarva bhiitesu yah pasyed bhagavad bhavam atmanah 
bhitani bhagavatyatmanyesa bhagavatottamah 
( Srimad Bhagavata, 11.2.45) 


“He who sees His beloved Lord in everything conscious and unconscious and 
also sees within his enlightened heart everything conscious and unconscious in 
the Lord (the Lord being their shelter), or who sees that all living beings have 
the kind of love he has for the Lord, he is the greatest devotee of the Lord (basic 
translation of the Krama Sandarbha Tika on this sloka).” 

These topmost devotees also have different stages; when their loving 
attachment to the Lord becomes very deep, they do not see the moving and 


nonmoving creatures anymore — they just see the Lord face to face. And when 
their loving attachment slightly slackens, they may actually see the shapes of the 
moving and non-moving creatures, but in between that, they experience the 
presence of their beloved Lord. In this essay, different definitions of the 
topmost devotee are described in a few slokas from the Bhdgavata, and we are 
quoting some of these definitions here. He who sees the whole universe as filled 
with Visnu, although he actually accepts the sense objects like forms and 
flavours through his senses, and does not waver in this — he is the topmost 
devotee. He who is not bewildered by the natural pangs of mundane existence, 
such as birth, death, hunger, thirst, fear or exhaustion, due to remembering Siri 
Hari, is also a topmost devotee. He in the soil of whose heart no seed of fruitive 
desire can sprout, and for whom Sit Vasudeva is the only shelter — he is the 
topmost devotee. He who makes absolutely no distinction between his own 
wealth and the wealth of others, who sees everyone’s bodies equally and who has 
attained topmost peace by seeing all living entities as equal, is the topmost 
devotee. 

In the opinion of the Bhakti Sandarbha, there are three kinds of such 
topmost devotees, who have attained prema: 1) mirchita kasaya — those whose 
kasaya or subtle desires have become miirchita or very tiny, like Sri Bharata or 
Sri Narada in his birth as the son of a maidservant. 2) nirdhiita kasaya — those 
who do not even have a drop of subtle desire, like Sri Sukadeva. 3) prapta 
bhagavat parsada deha — those who have attained a spiritual body as an 
associate of the Lord, such as Sri Narada. They are considered mahabhagavatas 
according to the amount of prema they have attained. There are two kinds of 
excessive prema — 1) svartipddhikya (excessive by nature) and 2) 
parimanddhikya (excessive in quantity). Of svariipadhikya, a distinction must be 
made between the object and the subject. In other words, he who loves the ast 
(the origin of all avatdras), Sri Krsna, is greater than he who loves the amas, the 
other avatdras. Considering this, the miirchita kasaya, Si Bilvamangala, is 
greater than the eternal associates of the Lord like Sri Hanuman and Pundarika. 
This distinction is based on the object or the worshipable deity. There is also 
distinction between the different kinds of rati of different bhajana-karis 
(devotees who perform bhajana). The sakhya-rasa bhakta is greater than the 
dasya-rasa bhakta. Greater than him is the vdtsalya-rasa bhakta, and still 
greater than him is the madhura-rasa premika bhakta. If a madhura-rasa 
premika bhakta is still mtrchita kasaya, then, in the realm of rasa, he is still 
greater than the devotees in santa, ddsya, sakhya or vatsalya who have already 
attained a pdrsada-deha (spiritual body). The deeper one’s love for the Lord is, 
the greater a premika bhakta one is. The more prema a devotee has, the dearer 
he is to the Lord — prema taratamyenaiva bhakta mahattaratamyam mukhyam 
(Bhakti Sandarbha, 187). 


Prema is also considered greater according to the holy place with which it is 
related, for instance the love of a devotee in Sri Dvaraka is greater than the love 
of a devotee in Sri Vaikuntha. The Mathura-devotee’s love is greater than that, 
the Vrndavana-devotee is greater still, the Govardhana-devotee is much greater 
than that and the premika bhakta of Sri Radhakunda is the greatest of all. 

The greatness of the devotee is also considered according to the amount or 
level of his prema. Prema gradually advances to sneha, mdna, pranaya, raga, 
anuraga and mahabhava. Therefore, one who has attained sneha prema-bhakti 
is exceeded by premika devotees who have attained mdna, pranaya, raga and 
the other stages of prema-bhakti respectively. One who has attained mahd- 
bhava has the greatest amount of prema. This mahabhdva is not present 
anywhere aside Vraja. Here, mahdabhava is the wealth of the gopis, who are the 
sole receptacles of madhura-rasa for the arisi Sri Krsna. Considering this, the 
anucaris (maidservants) who are surrendered to the lotus feet of Sri Vrsabhanu- 
nandini, are the greatest of all premikas. 

In Srt Brhad Bhagavatamrta, five different kinds of devotees have been 
accepted, namely jndna-bhaktas like Bharata and others, suddha-bhaktas like 
Ambarisa and others, prema-bhaktas like Sri Hanuman and others, prema-para- 
bhaktas like Arjuna and the other Pandavas, and the premdatura-bhaktas like 
Sriman Uddhava and the other Yadavas. In Brhad Bhagavatamrta, the 
distinction between them is made through analysis. The best amongst them, 
Sriman Uddhava, desired to take birth in Sri Vrndavana as a blade of grass or a 
shrub, desiring to attain a single speck of the Sri Vraja-gopikds’ footdust — this 
can be seen in the words of Sriman Uddhava Mahagaya in Srimad Bhagavata. 
When bhakti is in the heart, special qualities will arise within the mind and body 
of the bhakta. These must also be considered the characteristics of a Vaisnava. 


sarvua mahd-gunagana vdisnava Sartre 
krsna bhakte krsnera guna sakala saticare 
ei sab guna hoy vaisnava laksana 
sab koha na yay kori dig darasana 
(Caitanya Caritamrta) 


“All the great attributes are in the body of a Vaisnava. Indeed, all of Krsna’s 
divine qualities are infused within Krsna’s bhaktas. These attributes constitute 
the characteristics of a Vaisnava. They cannot all be described — I am only 
giving a slight indication here.” 

One must remember here that none of Sri Krsna’s attributes can be fully 
infused into anyone else. Mere drops of these attributes are infused within the 
bhakta — only within Sri Krsna are they fully present. 


krpdalu, akrta droha, satya sara, sama 
nirdosa, vadanya, mrdu suci akificana 


sarvopakaraka, santa, krsnaika-sarana 
akama, nirtha, sthira vijita sad guna 
mitabhuk, apramatta, manada, amani 
gambhira, karuna, maitra, kavi, daksa, mauni 
(Caitanya Caritamrta) 


“(The Vaisnava is) Merciful, free from hostility, truthful, equipoised, faultless, 
generous, tender, clean, detached, helpful to everyone, peaceful, surrendered 
only to Krsna, free from lust, harmless, steady, victorious over the six enemies, a 
small eater, free from madness and hysteria, respectful, free from pride, grave, 
compassionate, friendly, poetic, expert and silent.” 

Sadhavo ‘dosa darsinah (The sddhu sees no faults). This characteristic is also 
accepted as a main one. Those who have become great souls through following 
the religion of bhakti do not see faults in anyone. This one single attribute is 
again shown in three different phases — great, greater and greatest. He who 
does not look for others’ faults, but rather sees all these faults as parts of people’s 
virtues, is a sddhu, or a great soul (mahat). For example, a person may use harsh 
language, but the great soul considers these harsh words just like medicinal 
Nim-juice that will cure him and benefit him. 

Then again, those who do not see faults in others, but only see virtues in 
them, are called the greater souls (mahattara). For instance, when they see 
many customers coming to a merchant, they think that “this merchant is very 
hospitable”. Thus they think that the merchant’s business, aimed at making 
profit, is a reception for guests. 

Those who do not see faults and who consider a slight virtue to be a great 
virtue are called mahattama-sddhus, the greatest saints. For instance, an armed 
robber may rob him of his garments, but the s@dhu will think — “Aha! This 
person has taken my garment because he felt cold! He is so merciful that 
although he carried a weapon he did not fire it at me, therefore he is blessed”, 
and so on. 

Then again, those who see virtues everywhere, even where there is no virtue, 
are the greatest saints of all. They will think, “There is no one bad in this world, 
everyone is great!” Sriman Mahaprabhu has called the person who causes bhakti 
to arise in the heart as soon as he is seen the uttama-bhakta, the topmost 
devotee: 


prabhu kohe tumi maha bhagavatottama; 
tomara darsane sabhara dravibhiita mana 


“The Lord said: You are the greatest of mahda-bhagavatas — everyone’s hearts 
melt when they see you.” 
The symptoms of the uttama-bhdgavata’s prema are as follows: 


premera svabhave bhakta hase kdnde gaya; 
unmatta hoiyd nace iti uti dhay 


sveda kampa romascasru gadgada vaivarnya; 
unmdda visada dhairya garva harsa dainya 
eto bhave prema bhakta ganera ndcaya; 
krsnera anandamrta sagare bhdsaya 
(Caitanya Caritamrta) 


“The nature of prema makes the devotee laugh, weep, sing, run here and there 
and dance out of ecstatic frenzy. Perspiration, shivering, goosepimples, tears, 
faltering voice, paling of the body, madness, sorrow, patience, pride, joy and 
humility — these are the moods that prema uses to make the devotees dance 
and float in an ocean of bliss and nectar of Krsna-consciousness.” 

The characteristics of the mediocre devotee are as follows: 


isvare tad adhinesu bdlisesu dvisatsu ca; 
prema maitrt krpopeksa yah karoti sa madhyamah 
(Srtmad Bhagavata, 11.2.46) 


The meaning of this sloka is explained in the Krama Sandarbha Tika — “He 
who loves the Supreme Lord and who has rati for the Lord, who is friendly 
towards the Lord’s devotees, who is merciful to those on the sideline who are 
not devotees, but who also do not despise or hate the Lord or His devotees, and 
who avoids the haters (those who hate him, the Lord or His devotees) is a 
mediocre devotee.” 

That such a devotee has great compassion for the ignorant is proven from the 
Srimad Bhagavata-sloka “soce tato” (7.9.43) from the Prahlada-stava. Sit 
Prahlada Mahasaya told Sri Nrsirnha: “O Lord! I lament for those fools who are 
disinclined toward Your nectar-topics, and who are simply carrying the heavy 
burden of household life due to their sensual desires!” Therefore, the mediocre 
devotees are very compassionate toward those fools who are disinclined toward 
topics on the Personality of Godhead, but are not hostile or envious toward the 
Lord or His devotees. Such devotees are indifferent toward those who hate 
them personally, because such hatred cannot disturb their consciousness at all. 
Rather, they are also kind upon those who hate them personally, taking them to 
belong to the ignorant class of men mentioned above. It is heard that Sri 
Prahlada Mahasaya showed compassion towards Hiranyakasipu, who had been 
extremely hostile to him personally. But the mediocre bhakta does not develop 
compassion toward those who hate the Lord or His devotees, for such hatred 
will disturb their consciousness. The word ‘hate’ must also be read as ‘nindd@ or 
slander here. Nindapi dvesa sama (Bhakti Sandarbha). 

The difference between the mediocre devotee and the topmost devotee is 
that while the mediocre devotee shows compassion toward the ignorant, the 
topmost devotee, who perceives love for the Lord or things related to Him 
everywhere, will feel more friendship towards the ignorant. The mediocre 
devotee distinguishes between the devotees and the haters of the Lord, but the 


topmost devotee also abhors the hater of the Lord or His devotees. A mahd- 
bhagavata (topmost devotee) like Sri Sukadeva has also shown His aversion to 
the haters of the Lord or His devotees by saying (in Srimad Bhdgavata 10.1.35) 
bhojanam kula-pamsanah — “Karisa was a disgrace to the Bhoja-family.” 

The question may arise here: “Then how can we believe that the topmost 
maha-bhagavata-devotee perceives the Lord everywhere?” The mahdjanas 
answer this question as follows: tesam tu tatrapi tad-vidha-sdstrtvena nijabhista- 
deva parisphirtir na vydhanyate eva iti visesah. tad drstyeva ca srimad 
uddhavadinam api duryodhanddau namaskarah (Bhakti Sandarbha) — “The 
mahd-bhagavatas see their beloved Lord in such haters in the form of the 
subduers of the wicked or the punishers of the opponents. Therefore we can see 
maha-bhagavatas like Sri Uddhava offering obeisances to persons like Sri 
Duryodhana.” In other words, they offer obeisances to their beloved Lord, 
perceiving Him as the form of the subduer of the wicked in the haters of the 
Lord or His devotees, but they do not offer obeisances to the wicked from the 
bodily point of view. Thus it should be understood. 

Previously, it has been said that the topmost devotees accept the faults of 
others also as virtues, but this applies to everyone except the haters of Visnu and 
the Vaisnavas. 

The characteristics of the kanistha-bhakta (junior devotee) are as follows: 


arcayam eva haraye ptijan yah sraddhayehate 
na tad bhaktesu canyesu sa bhaktah prakrtah smrtah 
(Srimad Bhagavata, 11.2.47) 


“He who faithfully worships the deity-form of the Lord but does not worship the 
Lord’s devotees or other people is a materialistic devotee, or a beginner.” 

The gist of the Krama-Sandarbha-commentary on this verse is that such a 
worshipper of the Lord has not developed genuine love for the Lord and is not 
aware of the glories of the Lord’s devotees, nor does he understand that Sri Hari 
is present in all the devotees and that all other living entities must also receive 
due respect. Therefore the faith that is described here is not scriptural faith, 
because the bhakti-scriptures do not say that only Sri Hari is to be worshipped, 
but rather that all His devotees are to be worshipped alongside Him, and that all 
other living entities must be given due respect due to the fact that Sri Hari 
resides in them too. In the verse yasyatma buddhih kunape (Bhag. 10.84.13), Sri 
Krsna says: “A person who identifies himself with his body that is made of three 
elements, who considers his wife and children to be his own, who considers an 
earthen statue of a demigod to be worshipable, and who considers a holy place 
only to consist of its sacred water but does not make friends with the holy men 
who reside there, is foolish like a cow or an ass.” This is why such a person 
remains averse to worshipping the devotees, and it is quite impossible for him to 
worship all living entities. The scriptures also say that anyone who worships 


Govinda without serving His devotees is not a devotee, but is simply arrogant. 
Such a person is a neophyte or pseudo-devotee. Sri Jivapada mentions in his 
commentary on the verse dealing with the main neophyte devotee: ajdta-prema 
sastriya sraddha-yuktah sddhakas tu mukhya kanistho jneyah — “A person who 
has faith in the scriptures but has not awakened any love for God yet is the 
leading neophyte devotee.” When scriptural faith is there, then a person will act 
according to all the injunctions of the bhakti scriptures with courage. In Sri 
Caitanya Caritamrta, Sriman Mahaprabhu has given the definitions of the 
vaisnava, the vaisnavatara (greater Vaisnava) and the vaisnavatama (the 
greatest Vaisnava) as follows: 


tabe ramananda ara satyaraja khan 
prabhura carane kichu koilo nivedana 
grhastha visayi ami ki mora sadhane 
srt mukhe ana koro prabhu nivedi carane 
prabhu kohe — krsna sevd vaisnava sevana 
nirantara koro krsna naéma sankirtana 
satyaraja kohe — vaisnava cinibo kemone? 
ke vaisnava koho tara sémanya laksane 
prabhu kohe — yara mukhe suni eka bara 
krsna nama, piijya sei srestha sabhakara 
“Then Ramananda Vasu and Satyaraja Khan submitted at the Lord’s feet: “We 
are fallen householders and sense enjoyers — what should we do? Please order 
us, O Lord, this is our humble prayer at Your lotus feet!’ The Lord replied: 
‘Serve the deity of Sri Krsna, serve the Vaisnavas and constantly engage in 
Krsna-ndma-sankirtana.’ Satyaraja Khan said: ‘How do I recognise a Vaisnava? 
Tell me, who is a Vaisnava, and what are his general characteristics?’ The Lord 
replied: “He from whose mouth I hear even one name of Krsna is worshipable 
and he is the greatest of all 


1727, 


kulina grami ptirvavat koilo nivedana 
prabhu aia koro amara kartavya sadhana 
prabhu kohe — vaisnava sevaé nama sankirtana 
dui koro, sighra pabe sri krsna carana 
tertho kohe — ke vaisnava, ki tara laksana 
tabe hasi kohe prabhu jani tara mana 
krsna nama nirantara yahara vadane 
sei vaisnava srestha, bhajo tahara carane 
varsantare punah tara aiche prasna koilo 
vaisnavera taratamya prabhu sikhailo 
yahara darsane mukhe dise krsna nama 
tahare janio tumi vaisnava pradhana 
krama kori kohe prabhu vaisnava laksana 


vaisnava, vaisnavatara Gra vaisnavatama 


“Like before, the resident of Kulina prayed: “Lord, order me, what should I do?” 
The Lord replied: ‘Serve the Vaisnavas and engage in ndma sankirtana. If you 
do these two things you will swiftly attain the lotus feet of Sri Krsna.’ The 
resident of Kulina said: “Who is a Vaisnava and what are his characteristics?’ 
Then the Lord smiled and, knowing his mind, said: ‘A person whose mouth 
always vibrates the name of Krsna is the greatest Vaisnava — worship his lotus 
feet.’ The next year the same question was asked and the Lord then taught the 
disparity between different classes of Vaisnavas. “You should know those who 
bring the holy name of Krsna to your mouth at mere sight to be the greatest 
Vaisnavas!’ Then the Lord gradually explained the difference between the 
different levels of Vaisnavas — vaisnava, vaisnavatara and vaisnavatama.” 

Srimad Jiva Gosvamipada has written: tad evari kalau nama kirtana pracara 
prabhavenaiva parama_ bhagavat pardyanatva  siddhir darsita (Bhakti 
Sandarbha, 274) — “On the strength of preaching ndma saikirtana in the age of 
Kali one becomes seen as a siddha parama-bhdagavata.” 

In Sri Gita-Sastra, Sri Krsna tells S1i Arjuna: yo mad bhaktah sa me priyah — 
“My devotee is very dear to Me.” Therefore the dearer a person is to Krsna, the 
greater a devotee he is. There is no doubt about that. In the verses starting with 
advesta sarva-bhittanan (Gita, 12.13-19), Sit Krsna has mentioned many of the 
qualities of His unalloyed devotees, and in the end, He has also mentioned what 
the result will be if aspirant-devotees, who desire to attain all such qualities of a 
pure devotee, hear, recite and consider these great devotee-virtues that 
emanated from His lotus mouth: 


ye tu dharmamrtam idan yathoktam paryupasate 
§raddhadhana mat parama bhaktas te'tiva me priyah 
(Bhagavad Gita, 12.20) 


“O Arjuna! I have mentioned so many different attributes of different kinds of 
devotees, but these siddha-bhaktas are all fixed in one virtue each. In other 
words, some are free from malice and hatred towards all living beings, others are 
kind friends of all living beings, etc. Those aspirant devotees who desire to 
develop the attributes of the devotees who are already fixed in one of these 
attributes, who have become surrendered to Me by hearing, reciting and 
considering the nectarean, immortal religious principles described above by Me, 
are extremely dear to Me. That is because although they are still only sddhakas 
(aspirants), they have become greater than the siddhas who have attained only 
one of these attributes, because they aspire to attain all of them.” 

This has been made clear by the use of the word ativa. (Translation of the gist 
of Srila Visvanatha Cakravartipada’s ttkd on the aforementioned verse). In the 
appendix of the Gitd, Sri Krsna reveals from His own mouth which devotee is 
dearer to the Lord than any other devotee in the world: 


ya imam paramam guhyan mad bhaktesvabhidhasyati 
bhaktin mayi paran krtvd mam evaisyatyasamsayah 
na ca tasman manusyesu kascin me priya krttamah 
bhavita na ca me tasmdd anyah priyataro bhiwi 
(Bhagavad Gita, 18.68-69) 


Sri Krsna said: “O Arjuna! He who teaches this most confidential scripture to My 
devotees attains the highest form of devotion, and will certainly attain Me. In 
this human world, there is no one who can please Me more, and no one is dearer 
to Me, either in past, present or future.” 

From the divine words emanating from Sri Krsna’s mouth, we learn that 
nothing in the world is dearer to Him than the bhakti-sastras and that there is 
no greater sadhana the devotees can perform than to hear these sdstras. Those 
who make $17 Hari’s devotees relish the flavours of the bhakti-sastras are 
blessed by attaining the attribute of being the Lord’s dearmost devotees. Natural 
devotees subsist only by relishing the mellows of these sdstras. But it should be 
noted that the teachers of the sdstras should behave like saints, being satisfied 
with whatever comes to them naturally, being totally devoid of selfishness and 
being completely surrendered. It should also be understood that a person who 
behaves in an unsaintly manner may be teaching the sdstras, but he cannot be 
dear to the Lord. The definition of a bhdgavata paramahamsa is thus given in 
Srimad Bhagavata: 


yatranuraktah sahasaiva dhira 
vyapohya dehadisu saiga midham 
vrajanti tat paramahansyam antyam 
yasminn ahinsopasamah sva dharma 
( Srimad Bhagavata, 1.18.22) 


Antyam paramahamsyan bhagavata paramahansatvan yasmin yad artham 
ahinsaya matsaryadi rahityena upasamo bhagavan nistha vidhiyate ityarthah 
(Krama Sandarbha Tika) — “All devotees who are attached to the Lord give up 
their attachment to the body and ascend to the level of bhdgavata 
paramahamsa. Anyone who has ascended to that level is free from envy and 
malice and acts in natural fixation in the Lord.” Sri Krsna has said to Sri 


Uddhava: 


jnana nistho virakto vad mad bhakto vanapeksakah 
salinganasramams tyaktvd cared avidhi gocarah 
(Srtmad Bhagavata, 11.18.27) 


“My devotee (whose bhdva for Me has awakened) is fixed in transcendental 
knowledge, is renounced and is not waiting even for social distinction or for 
liberation. Such a devotee gives up household life and becomes avidhi gocara, 
which means that he wanders around, transcending the scriptural injunctions 


that propound a@srama-dharma (the stages of a celibate student, householder, 
recluse etc.). Although he transcends the scriptural injunctions, because he has a 
pure heart he never engages in sinful activities that are forbidden by the 
scriptures, such as slandering others, commiting violence against others, stealing 
the wife or property of others, lying, being envious or hostile. A devotee whose 
love for God has awoken gives up @srama-dharma with its subtle identifications, 
while a devotee whose love for God has not yet awoken remains inwardly free 
from identification with his d§rama even though he may still dwell in a certain 
asrama. In this way he also renounces his dsrama.* (Translation of the gist of 
Srila Visvanatha Cakravartipada’s commentary) 


eto sab chadi Gra varnagrama dharma 
akiricana hoiyd loy krsnaika sarana 
vidhi dharma chadi bhaje krsnera carana 
nisiddha papacare tara kabhu nahe mana 
(Caitanya Caritamrta) 


“Give up all this along with the varndsrama-dharma, become renounced and 
take exclusive shelter of Krsna. Those who have given up compulsory devotion 
and worship Krsna’s lotus feet never think of committing sinful activities.” 

Those who see no faults in virtues, but make proper distinction between 
virtues and faults are called ordinary saints. With the eyes of the scriptures they 
neutrally distinguish between virtues and faults, and they are called saddcara- 
bhaktas. Sangena sadhu bhaktanam sadhur atra sadacarah (Bhakti Sandarbha, 
201). One must associate with such devotees. Such saints are the greatest 
benefactors of a person like me, because they will distinguish between my 
virtues and the faults and tell me to give up the faults. Then, when I don’t accept 
their instructions, they will bestow mercy upon me by punishing me. Those 
maha- bhagavatas who consider even the fallen souls to be the topmost saints or 
consider themselves to be lower than blades of grass will not always bestow 
mercy upon a person like me. A person like me is not aware of the time or the 
circumstance in which such great souls bestow their mercy upon the living 
entities. Therefore it is the best thing if ordinary s@dhakas associate with the 
abovementioned ordinary mahdtmas. 


the only cause for attaining bhakti is 
the association and the grace of the bhaktas 


All the scriptures sing with one voice the great glories of the association of 
devotees. Since beginningless time, the living beings have been wandering 
through 8.400.000 species of life, bound by mdyd and floating in the ghastly 
current of sarisara. The only way to become free from this condition of bondage 
by mayd is by attaining devotion for the lotus feet of the Supreme Lord, which is 


again only attained by associating with the Lord’s devotees and receiving their 
mercy. 


mahat krpa vind kon karme bhakti noy 
krsna-prapti dire rahu — samsdara nahe ksoy 
(Caitanya Caritamrta) 


“Without the grace of the great souls, no activity can be counted as bhakti. Let 
alone attaining Krsna, even liberation from material bondage is not possible.” 

Aside associating with the sddhus, there is no other way to free the 
contaminated heart from the subtle desires it has had since beginningless time 
and to become favorable to the Lord’s lotus feet. 

Srimat Jiva Gosvami has clearly corroborated that with special considerations 
in Srt Bhakti Sandarbha: atha bhagavat krpaiva tat sanmukhye prathamikari 
karanam iti ca gaunam. sa hi sarisara durantdnanta santadpa santaptesvapi tad 
vimukhesu svatantra na pravartate tad asambhavat. krpd-riipasceto vikaro hi 
para duhkasya sva cetasi sparse satyeva jdyate. tasya tu yadd paramananda 
rasatvendpahata kalmasatvena ca srutau jiva vilaksanatvasadhandt tejo malinyas 
timirdyogavat tac cetasyapi tamomaya duhka sparsandsambhavena, tatra tasya 
janma-sambhavah. ataeva sarvadad  virdjamane’pi_— kartttim —akarttum 
anyathakartim samarthe tasmin tad vimukhanam na sansdra santapa santih. 
atah sat krpaivdvasisyate. santo’pi tadanim yadyapi samsara dukhair na 
sprsanta eva, tathapi labdha jagarah svapna duhkavat te kadacit smareyur 
apityatas tesam samsarike’pi krpa bhavati . . . tasmad yd krpd tasya satsu vartate 
sa sat sanga vdhanaiva va sat krpadvdhanaiva va sati jivantare samkramate na 
svatantreti sthitam (Bhakti Sandarbha, 180) — “Although the grace of the Lord 
is the primary cause of becoming favorable to Him, it is still secondary, because 
it is impossible for the grace of the Lord to independently reach the conditioned 
souls, who are afflicted by the scorching fire of material existence and who are 
averse to the Lord. Mercy is a kind of mental transformation, which awakens 
when the misery of others touches the heart of a merciful soul. The Supreme 
Lord is always the embodiment of the topmost transcendental rasika ecstasy — 
what a difference there is between Him and the sinful and ignorant living being! 
Just as the shining sun can never touch the darkness, similarly the false misery 
that the living being is suffering from can never touch the heart of Sri Hari, that 
is impossible in all respects. Therefore, although there is always an ocean of 
mercy within Sri Bhagavan’s heart, and the Lord is able to do everything, there 
is no end to the material miseries of the living entities who are averse to Him. 
Therefore, the only thing that remains to redeem the conditioned souls is the 
mercy of the great saint. Although the hearts of such great souls are also not 
touched by the false misery of the material world, still, just as the wakeful 
human being considers the suffering he went through in dreams to be false, he 
can still remember this misery when he sees other people sleeping and 


dreaming and is eager to awaken them. In the same way, the devotees who have 
woken up from the slumber of illusion can have mercy towards the conditioned 
souls who are suffering different kinds of false miseries that appear like different 
kinds of dreams in the material world. Therefore, the mercy of the Lord that 
dwells in the hearts of the great souls is infused within the hearts of the 
conditioned souls through the vehicles of sat-sariga (association with the great 
devotee) and sat-krpd (the grace of a great devotee), not independently. If 
ordinary gods and goddesses do not go anywhere without their vehicles, then 
would the crownjewel of all of the Supreme Lord’s energies, Mahadevi Bhagavat 
Krpa (the great goddess of God’s grace) go anywhere without a vehicle? 

Therefore, the association of the bhaktas is the only flawless way to attain 
bhakti and the proximity of the Lord. In his praises of Sri Krsna, Srila 
Mucukunda has said: 


bhavapavargo bhramato yada bhavej 
pangre us J 
janasya tarhyacyuta sat samagamah 
sat sangamo yarhi tad eva sad gatau 
paravarese tvayi jayate matih 


“O Lord! When the time has come for the living entity, who is revolving through 
endless reincarnations, to end his material conditioning, then he will reach the 
proximity of saints, and when he attains their saintly company, then he will 
become lovingly inclined towards You, who are, after all, the Supreme 
Controller of both cause and effects and the only shelter of such saints.” 

To show that the best way to terminate mundane existence is the company of 
the saints, the termination of mundane existence is mentioned first and the 
company of saints is mentioned afterwards. The alankarikas (knowers of poetic 
embellishments) describe this as the fourth type of atisayokti alankara: caturtht 
sa karanasya gaditum sighra karitam ya hi karyasya ptirvoktih — “In order to 
describe how quickly a cause can display its effects, the symptoms are 
sometimes described before the cause. This is called the fourth type of 
atisayokti alankdra.” Here the root cause of the termination of mundane 
existence is the company of the saints, and although the termination of mundane 
existence is the effect, the company of saints accomplishes this so swiftly that it 
cannot even be noticed anymore whether company of the saints took place first 
or the termination of mundane existence. 

Another thing that should be noticed is that the termination of mundane 
existence is not the primary effect of association with the saints — the primary 
effect is the development of bhakti for the lotus feet of Sri Hari. The 
termination of mundane existence is a side effect. The termination of mundane 
existence is regarded as darkness and the company of the saints is regarded as 
the sun. Just as darkness simultaneously disappears when the sun rises, similarly 
the darkness of ignorance that accompanies mundane existence at once 


disappears along with the sunrise of s@dhu-sariga. That is why Sri Krsna told Sxi 
Nalakuvara and Manigriva: 


sddhiinam sama cittanan sutaran mat krtatmanam 
darsanan no bhaved bandhah pumso ‘ksnoh savitur yatha 
( Srimad Bhagavata, 10.10.41) 


“When the conditioned souls see the saints who have given their hearts to Me 
and that they are always equipoised, there will be no more material bondage for 
them, just as the eyes are no longer bound to darkness when the sun rises.” 

Therefore whenever there is the company of saints, mundane existence will 
be terminated as a side effect and love for S1i Hari will develop as the main 
result. 

Here one may ask, “Why don’t we always experience such powerful effects of 
the company of the bhaktas, or why do we see so often that the faults of aversion 
towards the Lord are not destroyed and love for the Lord’s lotus feet does not 
awaken, despite associating with the sddhus>’ To this, Srimad Bhdgavata 
answers: This applies to the offenders. An offenceless person will certainly 
experience the abovementioned results. Although association with s@dhus may 
be there, the sddhus do not wish to bestow their mercy upon offenders, as is 
stated in the Bhagavata (3.5.44): 


tan vai hyasavurttibhir aksibhir ye 
parakrtantar manasah paresah 

atho na pasyantyurugdya ninam 
ye te padanyasa vilasa laksmyah 


“O Urugaya (widely praised One)! O Paresga (Supreme Controller)! Your 
bhaktas, who are always placed around Your beautiful lotus feet, certainly do not 
like to cast a glance at the unsaintly persons who are averse to You due to their 
unreal or offensive sensual activities!” This authoritative verse shows that the 
devotees of the Lord do not cast a glance at the offenders who are averse to the 
Lord. 

Here it should be noted that the words asad indriya-vrtti in the above verse 
does not just refer to mundane sensual activities of the non-devotees, because 
unless and until the great souls cast their merciful glances, everyone’s sensual 
activities remain mundane. Rather, this phrase must be explained as “the sensual 
activities of offenders”, because the great souls shower the ordinary non- 
devotees with their grace. This is described in Srtmad Bhagavata (3.5.3): 


janasya krsnad vimukhasya daivad 
adharma silasya suduhkitasya 
anugrahdyeha caranti ninam 


bhitani bhavyani jandrdanasya 


Sri Vidura Mahasaya told Srila Maitreya Rsi: “O master! Great auspicious 
devotees of S17 Krsna like you wander over the world to bestow their grace to 
the conditioned souls who are disinclined towards Sri Krsna, who are irreligious 
due to the overwhelming influence of their previous activities and who feel very 
miserable due to this.” 

Therefore, if a person is only contaminated due to being disinclined towards 
S17 Krsna, but is otherwise non-offensive, then simple association with the saints 
will erase this fault and make him become inclined towards the Lord. However, 
if someone is not inclined towards the Lord and is an offender as well, he will 
not be able to become free from the fault of indifference towards the Lord and 
turn towards the lotus feet of the Lord on the mere strength of association with 
the devotees. But, when they receive the merciful glance of a great soul, they 
will be free from the fault of offensiveness and become inclined toward the lotus 
feet of Sri Hari. This is the solution of that question. The greatly realised 
devotees will certainly bestow their grace on the offenseless. In other words, 
even if he does not realise that “this is a great soul”, and even if the great soul 
does not think, “I should bestow my mercy on this wretch”, and does not cast a 
merciful glance on him, still, simply by associating with the great soul, the 
conditioned soul will become inclined towards the lotus feet of the Lord. But if 
the great soul bestows his grace on the offender without looking at the offences, 
because it is simply his nature to be kind, then the offender can become inclined 
towards Sri Hari’s lotus feet. An offender cannot simply become inclined 
towards the lotus feet of Sri Hari on the strength of his association with a great 
soul without getting his active mercy. 

The example of these two kinds of persons is Sri Nalakuvara, Manigriva and 
the ordinary gods. In the description of Sri Krsna’s tearing down of the 
Yamalarjuna trees, it is seen that S17 Nalakuvara and Manigriva had disrespected 
and ignored Devarsi Narada and had thus become offenders. Still, out of his 
causeless mercy, Devarsi Narada ignored their offences and instead blessed 
them by giving them offenceless residence in Vrndavana, giving them the 
darsana of Sri Krsna in His Sri Bala Gopala marti along with remembrance of 
their previous activities, and giving them unshakeable devotion to His lotus feet. 
But Indra and the other demigods who had violated the etiquette towards the 
great saints could not attain devotion to Sri Hari, although they saw Sripada 
Devarsi again and again. So when they sometimes offer praises to Sri Krsna, that 
is done only for their own purposes. If the Lord does something which does not 
fulfill their wishes, then they will not even hesitate to commit violence toward 
Him. This is clearly shown in the Srimad Bhdgavata when it is described how 
Sri Krsna stopped the sacrifice to Indra during one of His pastimes. 

A doubt may arise against this conclusion, namely when Sri Prahlada 
Mahasaya offered praises to Sri Nrsitnhadeva he said: naitdn vihaya krpanan 
vimumuksa eko nanyan tvad asya saranan bhramato ‘nupasye — “O Lord! I do 
not wish to be liberated alone without taking all the miserable living beings, who 


are wandering around in the wheel of constant reincarnations, with me. I cannot 
see anyone else as merciful as You who can give shelter to these helpless 
creatures!” If Sri Prahlada was so merciful to all living beings of the world, then 
why were they not all redeemed? 

The answer to this question is that there are innumerable living beings, and 
not all of these countless living beings arose within Sti Prahlada’s heart. He 
prayed to Sri Nrsithhadeva for those whose misery he had seen and heard of, 
and they were certainly redeemed. This is the conclusion of Srimat Jiva 
Gosvami, who is the jiva bandhu, the friend of the living beings. Brahmarsi 
Bharata told King Rahiigana that knowledge about God cannot be attained 
through any other means than by serving the footdust of the great saints, and he 
has clearly described that: 


rahiiganaitat tapasa na ydati 
na cejyaya nirvapandd grhad va 
na cchandasé naiva jalagni stiryair 
vind mahat padarajo’bhisekam 
(Srtmad Bhagavata, 5.12.12) 


“O Maharaja Rahigana! Without being showered by the footdust of the great 
saints, austerities, Vedic activities, donations of foodgrains, construction of social 
housing, study of the Vedas or the worship of water, fire or the sun cannot help 
one attain knowledge of God!” 

Sri Prahlada Mahasaya also described the service of the footdust of the great 
saints as the best way to attain love for the Lord’s lotus feet: 


naisam matis tavad urukramanghrim 
sprsatyanarthapagamo yad arthah 
mahiyasam pada rajo bhisekam 
niskitcandnam na vrnita yavat 
( Srimad Bhagavata, 7.5.32) 

“As long as one is not showered with the footdust of the saints who are totally 
free from sense gratification, no one will be able to touch the lotus feet of the 
Lord. In other words, until then, no one can have love for Sri Krsna’s lotus feet. 
When love for Sri Krsna’s lotus feet is developed, all mischief will disappear 
from the heart.” 


bhakta pada dhili ara bhakta padajala 
bhakta bhukta avasesa — tina mahabala 
ei tina sevaite krsna prema hoy 
punah punah sarva sastre phukariya koy 
tate bara bara kohi suno bhaktagana 
visvdsa koriyd koro e tina sevana 
tina hoite krsna nama premera ullasa 


krsnera prasada tate saksi kali dasa 
(Caitanya Caritamrta) 


“The footdust of a devotee, the footwater of a devotee and the food-remnants of 
a devotee — these three are very powerful. The scriptures exclaim again and 
again that service of these three cause krsna-premd. O devotees, hear me! That 
is why I am saying again and again — serve these three items with faith! These 
three cause the ecstasy of prema of Krsna’s name, and cause the grace of Krsna 
to descend. Kali dasa is the living proof of that.” 

When Sriman Mahaprabhu performed His pastimes, Srila Kalidasa Raya, who 
was fixed in his devotion to the foot-nectar and the lip nectar of the devotees, 
was blessed by attaining mercy from Sriman Mahaprabhu in Nilacala that was 
not attained by others.* Srila Narottama Thakura Mahasaya has said: 


vaisnavera pada jala, krsna bhakti dite bol, 
ara keho nahe balavanta - ityddi 

vaisnavera ucchista, tahe mora mana nistha, 
vaisnavera namete ullasa - ityadi 


“The foot water of the Vaisnava can give the power of krsna-bhakti. Nothing is 
as powerful as that.” 

“My mind is fully fixed in the Vaisnavas’ foodremnants and rejoices in the 
names of the Vaisnavas.” 


bhagavad bhakta padabja padukabhyo namo’stu me 
yat sangamah sddhanam ca sadhyam cakhilam uttamam 


“I offer my obeisances unto the shoes that hold the lotus feet of the devotees of 
the Lord, whose association yields the fruits of all practise and perfections.” 


the company of the bhaktas 
fulfills all human pursuits 


All mischief is destroyed and all human pursuits are fulfilled by associating with 
the bhaktas: 


yathopasrayamanasya bhagavantam vibhavasum 
sttan bhayan tamo’pyeti sadhiin samsevatas tatha 
( Srimad Bhagavata, 11.26.31) 


“Just as cold, fear and darkness are all destroyed when one takes shelter of the 
fire-god, similarly the darkness of fruitive activities, fear of material existence 
and obstacles in bhajana are destroyed when one takes shelter of the saints.” In 
his commentary on this verse, Srila Visvanatha Cakravartipada has written: 
sviyaudana  siddhyartham —updsrayamanasya apyeti, tathaiva bhajana 


siddhyartham sddhiin sarisevamdnasya karmadi jadyani bhajana vighnasca. 

“When one sits near the fire that cooks the rice, cold, fear and darkness are 

destroyed as a side effect. Similarly, when one associates with the saints for 

attaining bhajana-siddhi and prema, the darkness of fruitive activities, fear of 

mundane existence and obstacles in bhajana are automatically destroyed.” 
Association with the saints is more glorious than pilgrimages: 


gangadi punya tirthesu yo narah snatum icchati 
yah karoti satan sangam tayoh sat saigamo varah 
(Padma Purana) 


“Of the person who faithfully bathes in the Ganga and the person who associates 
with the saints, the person who associates with the saints is the better.” 
Association with the saints is the most auspicious activity: 


yah snatah santi sitaya sadhu saigati gangaya 
kim tasya danaih kin tirthaih kim tapobhih kim adhvaraih 


“What is the need for donations, pilgrimages, austerities or sacrifices for the one 
who bathes in the white Ganga of association with the saints?” (ibid. ) 

In the Vasistha it is described that the company of saints brings the greatest 
good even in times of woe: 


sunyatd piirnatdmeti mrtir apyamrtayate 
apat sampad ivabhati vidvajjana samagame 


“When the learned devotees come to the house, then the emptiness felt there 
due to the separation from friends is filled up, the dead attain immortality (they 
attain the lotus feet of the Lord), and dpada (disaster) turns into mahd-sampad 
(a great treasure).” 

The bliss of the company of a devotee makes one forget all bodily conditions: 


te na smarantyatitaram priyam isa martyam 
ye canvadam suta suhrd grha vitta darah 
ye tvabja-nabha bhavadiya padaravinda 
saugandhya lubdha hrdayesu krta prasangah 
(Srimad Bhagavata, 4.9.12) 


“O lotus-naveled Lord! Those, who associate with the devotees whose hearts are 
greedy after the scent of Your lotus feet, forget all about their beloved human 
body, and all that is connected with it, such as home, wealth, friends, children 
and wife.” 

The company of devotees delights the whole world: 


rasdyanamayi sita paramananda dayint 
ndanandayati kari nama vaisnavasraya candrika 
(Padma Purana) 


“Who will not be pleased by the moonrays of the shelter of the Vaisnavas, which 
destroys all disease and affliction and which gives topmost bliss?” 

The company of the devotees is the essence of everything, as the Brhan 
Naradiya says: 


asdra bhiite samsare saram etad ajatmaja 
bhagavad bhakta sango hi hari bhaktini samicchatam 


“O Son of Brahma! The best practice for those in this worthless material world 
who desire Hari-bhakti is to associate with the Lord’s devotees.” 

The only way for relishing the nectarean topics of the Lord is through 
association with the Lord’s devotees: 


yatra bhagavata rajan sadhavo visadasayah 
bhagavad gundnukathana sravana vyagra cetasah 
tasmin mahan mukharita madhubhic caritra 
piyisa sesa saritah paritah sravanti 
ta ye pibantyavitrso nrpa gadha karnais 
tan na sprsantyasana tri-bhaya soka mohah 
(Srimad Bhagavata, 4.29.40-41) 


Sri Narada told Maharaja Pracinabarhi: “O King! Wherever the saintly devotees 
of the Lord, who only have sacred aspirations and who are eager to hear the 
constant glorification of the Lord’s attributes, reside, a river of the essence of 
nectar in the form of topics of Lord Madhusiidana flows in all four directions, as 
it emanates from their mouths. Those who diligently drink that nectar of topics 
of the Lord through the cups of their ears will not be suffering from hunger, 
thirst, fear, lamentation or illusion anymore.” 

In his commentary on this verse, Srila Sanatana Gosvamipada has written: sat 
sangamantarena svayam eva katha cintanddav dlasyadind rasavesabhavatah 
ksut pipasddyabhibhitasya bhaktya-sambhavdd avasyan sat saigo vidheyah 
tatas ca bhagavat kathamrta rasa panadi riipa bhaktih svatah sampadyata eveti 
bhavah — “When one discusses or meditates on hari-kathd just on one’s own, 
without the company of the saints, then fatigue will come in one’s meditation, 
and the resulting lack of taste will cause feelings of hunger and thirst and so on. 
Thus, a human being will not be able to relish the mellows of bhakti. It is 
therefore absolutely essential to associate with the devotees. In the company of 
the great devotees, bhakti, in the form of drinking the nectar of bhagavat-kathd, 
will automatically be accomplished.” This is because bhakti is automatically 
attained in the company of the bhaktas. It is said in the Brhan Naradiya Purana: 


bhaktis tu bhagavad bhakta saigena parijdyate 
sat sanga prapyate pumbhih sukrtath ptirva sancitaih 


“When one associates with the devotees of the Lord, devotion to the Lord will 
awaken. A person who has previously collected a lot of pious merit will attain the 
company of saintly devotees.” 

Association with the devotees subdues the Lord, as is explained in Srimad 
Bhdgavata (11.12.1-2): 


athaitat parama guhyan srnvato yadunandana 
sugopyam api vaksyami tvam me bhrtyah suhrt sakha 
na rodhayati mam yogo na sanikhyan dharma eva va 
na svddhydyas tapas tyago nestapirtam na daksina 
vratani yajhaschandamsi tirthani niyama yamah 
yathavarundhe sat saigah sarva saigapaho hi mam 
The Lord told Sri Uddhava: “O Yadunandana! Listen to this supreme secret. 
Since you are My servant, heart’s friend and companion, I will tell you a very 
confidential thing — eightfold yoga, discriminative saihkya-philosophy, virtues 
like non-violence and adherence to the caste and drama system, study of the 
Vedas, penance, sannydsa, agnistoma and other sacrifices, construction of wells 
and gardens, charity, following vows like Ekadasi, worship of the demigods, 
knowing the secrets of mantras, serving the holy places of pilgrimage, control of 
the inner (mind) and outer senses, do not please and subdue Me as much as the 
company of the saints does, which removes all material attachments.” 
This is because the association with the Lord’s devotees is itself the highest 
human pursuit: 


tulayama lavenapi na svargam na punarbhavam 
bhagavat sangi sangasya martyanan kim utasisah 
(Srtmad Bhagavata, 1.18.13) 


Saunaka and the other rsis told Sri Siita Muni: “O Sita! We do not compare 
even a moments company of the great devotees with heavenly pleasures or even 
liberation, what to speak of temporary blessings for which human beings are 
praying?” Therefore Srimad Bhagavata said: ayant hi paramo labho nrnari 
sddhu samagamah (12.10.7). “The greatest gain of a human being is the 
company of the saints.” From the scriptures and the great saints, we learn that 
prema and the service of the lotus feet of the Lord are the greatest gain one can 
make in the world. If the association of the saints is the means of attaining 
prema, then why is the association with sddhus called the highest gain here? 
Such questions are natural. The answer is that association is a devotional 
practice; bhakti itself is sidhu-sanga and the fruit of bhakti is also sadhu-sanga. 
Prema is the only thing that can subdue Sri Krsna, and if sddhu-sanga subdues 
Sri Krsna, then we can understand that there is absolutely no difference 
between the cause, sddhu-satiga, and the effect, prema. Karya karanayor 


abhedat. As a result of the excellent company of saintly devotees, a human being 
can easily attain love for the lotus feet of the Lord, and become blessed: 


satam prasangan mama virya sariwido 
bhavanti hrt karna rasdyanah kathah 
tajjosandd asvapavarga vartmani 
sraddha rati bhaktir anukramisyati 
( Srimad Bhagavata, 3.25.25) 


Lord Sri Kapiladeva told His mother Devahiti: “O Mother! When one has the 
excellent association with the sddhus, then topics about My glories arise that 
serve as an elixir to both the ears and the heart. By lovingly enjoying these 
topics, that form the road to liberation, gradually faith, attachment and love for 
Me will develop.” 

Here, the best way of associating with the s@dhus is association with the full 
attention of body, mind and words. In other words, this means serving the 
sddhus with the body, heeding their instructions and having faith in them with 
the mind, and glorifying them and preaching their message with one’s words. 
Their example must be followed with body, mind and words, and bhajana must 
be performed according to their instructions. This is the superior form of sat- 
sanga; merely going to meet them or being in their presence is not an excellent 
way to associate. 

After attaining bhakti one must associate with the saints in order to relish 
rasa. In Sri Bhakti-rasadmrta-sindhu (1.2.91), Srimat Riipa Gosvami has written: 


sajatiyasaye snigdhe sadhau sangah svato vare 
srimad bhagavatarthandm asvddo rasikaih saha 


“One should relish the meaning of Srimad Bhagavata with rasika devotees who 
are like-minded, saintly and more advanced than oneself.” 

Because there are different kinds of bhakti-sadhand, the saddhaka should 
associate with devotees who aspire for the same kind of bhajana. These devotees 
must be more advanced and realised than oneself and must be saintly in the 
sense that they are very merciful and tender by nature. Just as through the 
adjective sajdtiydsaya it is shown that by associating with such s@dhu-bhaktas 
one can nicely relish bhakti-rasa, similarly through the adjective svato vara it is 
shown that in the company of such mahd-bhagavatas, bhakti-rasa is awakened. 
In other words, by seeing and touching such great souls and by conversing with 
them about the Lord, the rati within the heart of the sddhaka swiftly culminates 
into rasa and this makes everything relishable. 


the glories of serving the bhaktas 


All the sastras and mahdjana-vanis loudly proclaim with the tumultuous sounds 
of the Dundubhi-drum the glories of serving the bhaktas. In Srimad Bhagavata 
(3.7.19), Sri Vidura Mahasaya tells Sit Maitreya Muni: 


yat sevayd bhagavatah kiitasthasya madhudvisah 
ratir aso bhavet tivrah padayor vyasanardanah 


“O Muni! By serving all these devotees of the Lord, deep love for Lord Sri 
Madhusiidana, Who is immutable and Who destroys the miseries of material 
existence, is brought about.” 

Srimat Jiva Gosvamipada has written in his commentary on this verse in 
Bhakti Sandarbha (244): tivra iti visesanam prasanga matrat paricaryayan 
visistam phalam dyotayati — “Service is of two kinds - paricaryda and prasanga. 
Giving monetary donations or eatables to the saints or massaging their feet is 
called paricaryd-sevd and making them hear the topics or the holy names of S1i 
Hari is called prasatiga-sevd. Of the two, paricaryd-sevd is again shown to be the 
more glorious one. As a result of this, one swiftly becomes qualified to receive 
the treasure of love of God. Sri Bhagavan Himself told Sri Uddhava: mad bhakta 
pujabhyadhika — “I am more pleased by a devotee who worships My devotee 
than by a devotee who worships Me directly.” A person who serves the Vaisnavas 
should take care that he sees the Vaisnavas as Sri Visnu Himself! Even if a 
Vaisnava is low born or ill-behaved, he should be duly served, respected and 
bowed down to. If any kind of disrespect is shown to a Vaisnava who wears the 
signs of God, it will be an offence. When the Vaisnavas are served, it must be 
done to all Vaisnavas, regardless of caste, birth or behaviour, but association 
must only be had with the genuine bhaktas who are pure in conduct (saddcart). 
It is not relishable to associate with ill behaved or impure bhaktas — this is the 
verdict of the sdstras. 

In Srimad Bhagavata, Lord Sri Rsabhadeva instructs His sons as follows: 
mahat sevdm dvadram ahur vimuktes tamo-dvaram yositam sangi saigam (Bhag. 
5.5.2) — “The gateway to liberation or prema-bhakti is the service of the great 
saints and the company of men attached to women is the gateway to hell.” In the 
Padma Purana it is seen: 


aradhananam sarvesam visnor aradhanam param 
tasmat parataram devi tadiyanam samarcanam 


Sriman Mahadeva said: “O Devi! Of the worship of all gods and goddesses, the 
worship of Visnu is the greatest, and even greater than that is the worship of the 
Vaisnavas!” In order to please Sri Visnu, the Vaisnavas must always be satisfied 
— tasmad visnu prasddaya vaisnavan paritosayet (Itihdsa Samuccaya). In Sri 
Caitanya Bhagavata, it is described: 


krsna sevd hoite-o vaisnava sevd bodo 


bhagavata adi sab sastre koilo dodo 
eteke vaisnava sevd parama updya 
bhakta seva hoite sabdai krsna paya 
krsna bhajibara yara ache abhilasa 
se bhajuk krsnera mangala nija dasa 
sabare sikhaya gauracandra bhagavane 
vaisnavera sevd prabhu koriyd apane 


“Srimad Bhagavata and other scriptures firmly proclaim that the service of the 
Vaisnavas is even greater than the service of Krsna. Thus the service of the 
Vaisnavas is the greatest means for everyone to attain Krsna. Those who desire 
to worship Krsna should worship Krsna’s own auspicious devotee. Gauracandra 
Bhagavan has taught this to everyone by personally engaging in the service of 
the Vaisnavas.” 

Svayarh Bhagavan Sriman Mahaprabhu showed all the people of the world 
how nice it is to serve the devotees by giving a personal example. Therefore, 
anyone who desires bhakti must certainly engage in the service of the bhaktas. 
Srila Vindavana dasa described Mahaprabhu’s service of the bhaktas as follows: 


ninddaye vastra karo koriyd yatane 
dhuti vastra tuli karo den to dpane 
kusa, ganga mrttika kaharo den kore 
sqji bohi kon dina cole karo ghare 
sakala vaisnava-gana ‘hay hay’ kore 
‘ki koro ki koro’! tabu kore visvambhare 


“He carefully wrung out the wet garments of one bhakta and handed him a dry 
dhoti, he handed Kusa grass and clay from the Ganga to another, and one day he 
went to the house of one bhakta carrying a tray for worship. All the Vaisnavas 
exclaimed, “Alas, alas! What are You doing?’, but still Visvambhara would do 
these things.” 

The Lord also revealed for which reason He was serving His own devotees: 


tomara se paro krsna bhajana divare 
dasere sevile krsna anugraha kore 


toma saba sevile se krsna bhakti pdi etc. 


“You can bestow Krsna-bhajana — when I serve His servants, Krsna will bestow 
His mercy upon Me. When I serve you all I will get Krsna-bhakti.” 

In his book Sri Bhakti-rasamrta-sindhu (1.2.219), Srimat Riipa Gosvamipada 
has written: 


yavanti bhagavad bhakter angani kathitanitha 
prayas tavanti tad bhakta bhakter api budhda viduh 


“Each item of devotion to the Lord that has been described here is exceeded by 
the corresponding item of devotion to His devotees. The wise men understand 
this.” 

Here one may ask: “How will the service of the Vaisnavas that the scriptures 
and the mahdjanas are promulgating be accomplished? After all, it is the Lord 
who is worshipped through the process of hearing, chanting etc. How can the 
worship of the Vaisnavas also be considered a limb of bhakti?” To answer this 
question, the Gosvamis have said, “All the items of the Lord’s bhajana that have 
been mentioned, such as hearing, chanting and remembering are exceeded by 
their corresponding items of worship of the Vaisnavas. That means one must 
hear and chant the glories of the Vaisnavas, offer them formal worship and 
praises, see them, offer obeisances unto them, circumambulate them and pray to 
them with the greatest devotion, because devotion to the Vaisnavas is 
nondifferent from devotion to Krsna. The $rt Narada Paticaratra says: 
vaisnavanan parabhaktih — “One must be most devoted to the Vaisnavas.” 


